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At the time -the Beh:v Hath was estab- 
lished , m&n y am ong 1 1 j > nrtGbdox Hi ud uf 
were want to make sharp criticism of die 
ways of life in the Mn,n The orthodox 
customs, of the Hindu, were -not strictly 

V 

observed by Swamiji win-had^tiirucd from 
the West, nor the restrictiolfe of food — 
these formed the .prinHpal ^subjecl . of 
c d t icism \ and plac i n g reduce in d; r : < c 
remarks, "tnarty among theg^gral Hindu 
jxt blic, • n at . Tfeeh -a c<p tain i ed?tj|||fr the sp \ ri t 
of rseriptare, used unjust 
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say, ( in the words of X%t couplet of 

Tulsidas) “The elephant passes through 

the inavkcl-ptocc, and a thousand curs 

begin harking after him; so the Sadhus 

have no ill-feeling when worldly people 

slander them.” Or again he would say, 

“Without persecution no beneficent and 

ludpitil idea can enter into the heart of 

a soviet v." Consequently Swamiji used to 

regard the sharp criticisms and strictures 

of t lie public in the light of a help in the 

propagation of new ideas and would never 

contradict them or allow auv of his 

0 

devotees to contradict. He would exhort 
everybody, “Go on working without an 
eye to results. One day you are sure to 
reap the fruits of it.” Again, on the lips 
of Swamiji were very often heard the words 
of the Gita, “A doer of good never conies 
to grief, my son.” 

To-day f shall record something as to 
how such sharp criticism and stricture of 
Hindu orthodox society was silenced before 
the passing away of Swamiji. In May or 
June, 1901, the disciple one day came to the 
Math. Seeing the disciple Swamiji said, 
“Bring a copy of ‘ Astavimsatilaiwa r 
(twenty-eight categories) of Raghunandan 
soon, one day.” 



Disciple. — Yes, Sir, but what will 
von do with the Raghunaudan Sniriti — 
which the preseut educated India calls a 
heap of superstition? 

Swamiji. — Why ? Raghunandan was a 
great. Pandit of his time. Collecting from 
the ancient Siuritis he laid down the cus- 
toms and usages of the Hindus, adapting 
them to the needs and requirements of 
the changed time and circumstances. All 
Bengal is following the rules as laid down 
by him. But in the iroix bounds of hig 
rules regulating the life of a Hindu from 
conception to death* the Hindu society 



was much oppressed. In matters of eat- 
ing and sleeping, itl the ordinary functions 
ami necessities of life he tried to regulate 
every miuulio of life by rules. In the 
changes of time that did not last long. 
In all times and countries, the Karwa- 
knu da comprising the social customs and 
regulations changes forms. Only the 
J nav; aka it da endures. Even in (he Vedic 
age you find that the Kamia-kanda 
gradually changed in form. Rut th ft Juana- 
kauda of I fit: Upanishads has remained 
unchanged up till now — only there have 
been many interpreters. 

Disciple. — What will you do with 
the Stnriti of Raghunandan ? 

Swamiji. — This time 1 hare a desire 
for celebrating the Durga Puja. If the ex- 
penses are forthcoming 1 shall celebrate 
Ihe Puja of Mahamaya. Therefore I have 
a desire for reading the ceremonial forms 
of the Durga Puja. When you come to the 
Math next Sunday, you must get a copy 
of the book. 

Disciple. — Yes. 

Next Saturday, the disciple bought a 
copy of the ‘ Twenty-eight Categories’ of 
Raghunaudan. and took it to the Math for 
Swamiji. Swamiji was much pleased to get 
the book, and startiug to read it front that 
very day r within four or five days finished 
ii> Meeting the disciple after a week he 
said, “ 1 have finished the Raghunandan 
Smriti presented by you. If possihle, I shall 
celebrate the Puja of the Divine Mother. 
Raghunandan says, “ On the navami day, 
worship the Devi with sacrifice of self.” 

The above conversation with Swamiji 
took place three or four months previously 
to the Puja time. Afterwards there was 
no further talk about it, neither did 
Swamiji speak about it to anybody. More- 
over, observing the movements of Svaroiu 
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at that time, the disci nie thought that 
he did not give any further thought to it. 
Ten or twelve days previously there was 
no talk or discussion ot the fact that an 
image would be brought, and the Divine 
Mother worshipped, neither did the dis- 
ciple see any arrangements for the pur- 
pose. A 'brother-disciple of Swumiji one 
day dreamt that the ten-armed Mother 
Durga was coming over the Gauges 
from tire Dakshinesvar to the Math side. 
Next morning when Swamiji expressed 
his desire before all to worship the Divine 
Mother, he also related his dream. 
Swumiji, pleased to hear it, said, “Any- 
how we have to celebrate the Piija of the 
Divine Mother this year.” Then the 
Puja was decided upon; and that very 
day Swamiji, Swami Premanaudu and 
Brail mac liari Krishnal.il went to Bagh- 
bazar with the object of getting the per- 
mission of the Holy Mother, of the 
devotees of Sri Raunik risk tin, for making 
the Sankalpa* (resolve) of the Puja in 
her name; as the Samiyasins have no 
right to make any “Sankalpa” tor Puja 
any or other ceremonial function. 

The Holy Mother agreeing, the Puja 
was resolved on in her name, aud Swamiji 
was very pleased at this and ordering an 
image returned to the Math. Swami 
Brahmamuida took charge of collecting 
the materials for the Puja and Brahma- 
chari Krishnalat was to be thePujak. The 
Math was full of joy. A canopy was erected 
on the northern side of the grounds of 
the Math where the present birthday 
celebrations of Sri Ramakrishnn are held',, 
and a few days previously to the Puja, the 
image was brought in a boat to the 
Math. * * 

Through the exertions of Swami Brahma- 
nandaji the Math was filled with the 
materials and requisites for the Puja 



and finding everything collected without 
any omission, Swamiji praised Swami 
Brahmatianda. The garden-house to the 
south of the Math was hired for a month 
and the Holy Mother took up her resi- 
dence there. The Puja of the day pre- 
vious to the Puja was performed under 
the Bilva tree near the present samadhi 
of Swamiji. The song which he had 
sung one day before — u Placing the seat of 
invocation under the Bilva tree, for the 
sake of Ganesha, Gaud .will grace the occa- 
sion/’ was fulfilled to the letter. 

Taking the permission of the Holy 
Mother, Brail nniehari Krishnalal took the 
seat of the Puja on the Sap la mi day. An 
adept among the Kaulas, amd versed in 
the Tantras aud Mantras, Sri Iswar- 
chandra Bhattacharjee took the part of 
the Taut ra-dhar aka (holder aud reciter of 
the sacred book) . On the express un- 
willingness of the Holy Mother, there was- 
no animal sacrifice. 

Feeding of the poor and the destitute with 
the considerations of embodied divinity was- 
made a principal feature of the Puja. Be- 
sides, many Brahman Pandits from Belur, 
Bally, and Utterpara were invited and they 
all gladly joined in the occasion. It was then 
that their previous ill-feeling against the 
Math vanished and tile conviction grew in 
them that the San uyasi ns of the Math were 
real Hindu San nya sins. 

Thus for three days, the Math resounded 
with joyous festivities of tire occasion. 
The sweet music of the Nahaba: was 

echoed back Iron? the other side ot the 
Ganges. Needless to say that the Puja was 
Informed with perfect form for three 

days, according to Shastric injunctions. * 11 

Swamiji felt indisposed on the night 
previous to the Ashtami Puja. therefore 
he could not join the Puja of the day follow^ 
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but rising .it llu time of the Sandhi 
Vi*}a, hr made {litre offerings, oj 

. i * 

ftt the feet of Muhstmuyg tuul fern rued to 
his room. He feU well on t|ie Navapni 
day ;nid sang one ot two of; the song- 
Svhieli bri Ramakrirhua .use.! to sing. On 
th :t n:ght there was g tea t jo\ in the Math. 

v 

0.1 the day. at the retnij nation 

*d the i'lija. the u:-: ; £iiisheti bv 

* 

the ih*!y Motlu. t wearing; 4 he mark of the 
}«</; .; and tho: iiiug the r i» ; .• , ' Swaniiji-s 
taec cxproNCii a di\ine feeling. On the 
Dasavt! day the Mother’s image was con- 
signed lo the waters of Ganges; and the 
day after the Holy Mother blessing Swam i- 
ji and other Sun nyasins ret tuned to her 
Calcutta residence. 

Alter the .Dnrga Pnja, Swamiji also 
celebrated the Lakshmi and Syaina Pujas 
that year in the Math, according to 
blmstric injunctions. In those Pnjas Sj. 
Jswarcbandra Blmttacharjce was Tantra- 

Shat aka and Bralinmchari Krishnalal was 
the Pn j aka. 



in- 



filled the truth of th 



Thus towards the end of his life Swa 
ji showed much reverence to the forms 
of the Hindu institutional worship. To 
those who indicate the Swam* as only a 
Vedantist and Brahma-inaui, this obser- 
vance of Pnjas by Swamiji is a ;hing to 
be carefully considered. “ I have come to 
fulfil, not to destroy.” — Swamiji has ful- 

; say i tig in many 
ways in his life. Just as Sri Sankara- 

charya, the lion of Vedanta, iuspite 
of his reverberating the sky of Indian 
spirituality with the thunder-roll of 
Vedautic truths, did not fail to show 
reverence to the <k>d$ and Goddesses of 
Hinduism— but ailinjatefi by reverence, 
has composed many my ©cations and hymfis 
P&ise iu hosutut QtiJikem si 



Swiiuiiji in |.Ii# Ititvii s.is of Irmli »n«J .hit;, 
showed great jfrvc.Xiwi? to ik 
of lUmhitjuii. In 1.*. isonal cln ini, ii; 

c2o«jucnev l .le:»«-|gsng, iu(er;>rci jt ion m' Uu 

» advanciiiy. tire weal of people, 
bad! ana, ami iu self- or.tr ol, .-itch a v/di- 
iii formed and .uany-d.kd j*usosu-1;l> like 
bw:i iniii it, ti.ugUe in die present century. 
The imure aeration oi Indian* v.ili 
; rutbiuh;. ua T- island Aiis. By associating 
v#i ‘- ■' h f ■ iiave become, blessed and 

eimriii.d and therefore invite all in India 

*.iics}.H?c.i ivc oi ceste or race to the study of 
the life of Ibis great person, a second 
Sankara, and mould then; lives in his ideal. 
In Juana a Sankara, a Buddha in greatness 
of heart, a Naiada in Bhakti, a Sukadeva 
in Brahmajiu.na, a Brihaspati in discussion, 
an Arjuna in courage, a Vyasa in scriptural 
knowledge,— the time lias come to appre- 
ciate the fulness of Swamiji's life. " That 
the life of Swamiji, of many-sided genius, 
is fit to be accepted as an ideal in the 

Yuga, is beyond doubt. The 



present 

w'orld is lighted by the raysof the Brahrna- 
vidva of this great Acharya, the meeting- 
place oi all religions O Brother! See 
the tinge oi tb.e dawning sun in the 
eastern sky and feel the pulsation of a 
new awakening i 






P>‘om the Sanskrit. 

*• Look to this day, 

For ft is life, the *ery life of life, 

in iu» brief com se lie all the 
Varieties and realities of your existence ; 

The kiss of growth, 

The glory of action, 

The splendour of beauty ; 

For yesterday is but a dream 
And tomorrow is only a vision, 

But to-day well lived makes 
Every yesterday a dream pi happiness. 
And every tomorrow a vision of hope. 

Look well therefore to this day ! 
Such is the salvation of the dream. 
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*T*H E Gita dra\vs[.-$he rule of. heroic 
* action from Uie V-.! antic doctrine of 
the Brahman, and in 1 1 1 •; bringing out of 
the inherent implications, the grandest 
ideals of wo'k h \%e been brought out, 
which give infinite accession of power and 
possibilities to humuii capacities and des- 
tiny. How can the Brahman which is 
* 

V 

immutable. a«. ; : on ! .ess a ad impersonal, 
lunus!* any busL for av: ion ? It is just 
for these <puUh.jes of Kvahujan, that the 
grandest ideal of work for work’s sake, 
duty for duly’;* sake, car. be, deduced. It is 
this feature of the Veda i: tic doctrine of 
Brahman — that even in actions It is 
action less, even in the web of persona} 
relations It is impersonal and in the 
midst of change It is calm, peaceful 
and At rest, — that renders possible the 

grandest ideal of Karma -yoga, established 

*• • 

in ineffable calm and raised above egoistic 
passion. This constitutes the strong- 
est element in the ideal of Karma-yoga, 
on which all its mental attitudes and 
practices have been based 



Intellectually it constitutes a paradox 
and an enigma to the reason. That Brah- 
man acting and rendering possible all 
actions is action less, that being the doer of 
all actions It is still an akaria (non-doer) , 
that in the midst of the modifications of 
Prakriti, It remains immutable and stable, 
is a hard nut for the intellectual reason 
to crack. The solution also call fiot be 
reached, so long as the changes of 
Nature, and the personality of the 
Jiva are not transcended and the level 
of the immutable and impersonal Self is 
reached. Vedanta does not seek to offer 



an intellectual explanation of this, but 
merely posits it as a statement of facts. 
It merely adduces .some instances from 
well-known facts of Nature to illustrate 
th is cih.p.i-vzda, the doctrine of non-con- 

4 

tanimating conjunction Among the in- 
stances are the water on the lotus-leaf, 
which bears it on its surface, but is not 
wetted by it. and the magnet which renders 
possible the movements of the iron -filings, 
vet does not move of itself. This is not 



offered as any explanation of the fact, but 

i - 

only as a pictorial thinking and represen- 
tation of a fact which; is realised and felt 
in life, on a plane of consciousness higher 
than the seekings of reasoning and intel- 
lectual ratiocination. Vedanta also points 
to a line of teachers who have realised 
this truth in life, and promulgated it in 
the world, such as. Sri Krishna and Janaka. 
They have realised that it is possible to 



remain calm in the midst ol the utmost 
activity, that it is possible to work in- 
tensely without any motivation behind, 
that it is possible to be attached, to give 
the soul, mind and body to work, and yet 
to be thoroughly detached and withdraw 

CO * 



all interest from it 



If the intellect were the highest level of 
our being, the fundamental truth of our 
nature, and reason our only or highest 
means of Truth, then such a position 
would have been untenable and indefensi- 
ble, as flying in the face of the law of con- 
tradiction. But the Sell and the Spirit is 
the fundamental truth and Intellect is only 
a transmissive instrument, and intellec- 
tual truths a derivation from fundamental 
truths whicli exist ou their own authority, 
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expressed withui I he bouuds of the mind 
and ils own laws and its web of relations. 
The intellect must therefore follow as best 
it may and try to adjust its theories so as 
to include spiritual truths and prepare ap- 
proaches to them. Otherwise intellectual* 
ism, instead oj being a help to the opening 
out of the highest possibilities of human 
nature, becomes a snare and a confining 
prison. 

To gel to the non-attachment and 
impersonality whi'di this doctrine of the 
Brahman implies i-, ihe gist of Karma-yoga. 
The result is not an impoverishment, but 
an immense heightening of human faculties 
and power of action. The Brahman is the 
infinite reservoir of strength, po\\ ? er> 
peace and blessedness, the wide oceau of 
Truth bereft of limiting fences which 
obscure or limit the human vision. The 
ego or personal self is the chitjada- grant hi , 
the knot between the Infinite Intelligence 
of the Brahman, and limited matter. Thus 
by this knot, the All-knowing has be- 
come the little knowet, the Almighty 
the little doer. If we can throw down the 
confining fences of egoism, the blocks and 
bars which it has raised, then this In- 
finite Power, Peace and Blessedness which 
is already behind, will Lake possession of 
life and make it a channel for. the flow of 
energy andan instrument for Divine works. 
Another inspiring and hopeful feature 
of the truth of Brahman is that It is 
not to be created anew, not to be attained, 
but It is already attained and existent, 
and that the Power and Peace and Blessed- 
ness is the inalienable nature of man, and 
that we have only to remove the ob- 
structions and in it will rnsh of its own 
momentum. Only on the theory of the 
Vedantic Brahman is it possible to ex- 
plain the superhuman energy and mani* 



lest at ion ot work and power which some 
human lives express, thus pointing to the 
greater possibility of the Divine taking 
possession of the human life and making 

O 

it au instrument of its divine work. 



This feature that the Brahman is ah pa 
or non -co illuminated by works, that e\eu 
in the midst of inteuse action the Atman 
is perfectly w, rest and at peace, that it 
works not, nor is the doer of work, gives 
the rule of calmness and detachment 
which is au imperative necessity for all 
great actions. Being identified with the 
inactivity and calmness of Brahman 
which is onr greatest and innermost Self, 
in the midst oi intense activity, we give 
infinite extension to our capacity for work. 
This high balance and calmness of the 
Self raised above the turmoil of work, 
when realised in knowledge and practice, 
gives a great extension to our sustaining 
energy and producing au infinite amount 
of work without feeling' fatigue or ex- 
haustion of the mind or body. Sustained 
and upborne by the calmness, strength 
and power ot the Self in Its own poise, 
which with the ego as a passive instru- 
ment flows through our life, the material 
instruments of mind and body are . saved 
the needless fritter and waste involved in- 
work from attachment and the)* even get 
the power oJ self-recuperation and it is 
long before any fatigue is felt. This 
explains the inexhaustible energy and 
capacity for work of the knower of Brah- 
man and the great reserve of power and 
strength in the lives of balanced, calm 
and collected personalities. 

The knot of the heart, the kridaya - 
grant ki, is the ego, the limited self with 
personal desires, interests and attachment*, 
and it is this knot which is sought te 
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be dissolved by the two meiital attitudes 
which are adopted in Karma-yoga, viz, 
the renunciation of the fruits of action, 
and the giving up of all attachment for 
the work. For it is the Liter which dimi- 
nish the intensity of the Power which is 
behind the mind and ego. make it run in- 
to little eddies, make it fallible, weak, and 
inefficient. They confute the soul in the 

v 

prison of egoism, thus shutting off the 
flow of the Infinite Power behind. By 
moving away from the ego-centre of 
motivation and activities which is implied 
in the giving up of attachment for work 
and the desire for its results, the doubt 
again and again occurs iu the mind that 
all springs of action will be killed or 
else power diminished. It may seem so 
to our present ego- bound consciousness, 
on account of our knowing only of work 
undertaken under the high pressure of 
selfish desires, passion or some wild ex- 
pectation. But truly unselfish work under- 
taken and prosecuted with detachment 
and calmness, with no hankering for 
immediate results, but simply for its own 
sake, is a very potent influence, and des- 
pite temporary frustration in the course 
of its working out is sure to triumph in 
the long run. The ego-centre is an. ob- 
structive medium, and when this is not 
laboured and fostered, but dissolved and 
made only a channel and a passive instru- 
ment for the super-ego, it is then that 
the work partakes of largeness iu charac- 
ter, is puissant in will and goes straight to 
the mark. There may not be violence or 
fury in the outward manifestation, but in 
its very calmness will lie its strength. 

The Gita therefore enjoins on the 
Karma-yogi to adopt the worshipful atti- 
tude with regard to works, iu order to 
get rid of the ego -consciousness and the 



limitation and diminution 6f power which 
it brings. The worshipful attitude is the 
most unselfish, in which no personal 
motive of gain or loss, ilo selfish interest 
lurks. The whole soul, is given to the 

work for the joy of creation, for the wor- 

* 

ship of the Divine power which manifests 
in all works, and there being no oblique 
pull or deflection of the energy towards 
self- regarding moiives, there is a concen- 
trated pouring of the whole being in the 
work at hand. Work is then performed 
through Yoga with the Lord of work, im- 
mersed in Samadhi. in which the con- 
sciousness of the lower-ego is absent . Tims 
when work is performed without any ul- 
terior motives, losing all consciousness of 
the lower-ego, and its selfish insistences 
and motives, simply for the joy and delight 
of work for its own sake, worshipping 
the Divine, being one with the Divine 
which is in work, then it is done 
from a higher plane than the lower level 
of ego-consciousness. It is more potent 
in character, infinitely better in results, 
and productive of the greatest good to the 
world. Just as the artist, absorbed in the 
beauty and power of the Divine idea, 
loses consciousness of himself and pro- 
duces masterpieces, similarly work done 
without any idea of personal benefit or the 
getting of immediate results, simply as a 
worship of the Highest, becomes perfect, 
infallible, and ultimately produces infinite 
good. Thus working without motives 
does not mean aimless work, with a dis- 
sipated and diffused will and energy. It 
does not mean that one should not apply 
his intelligence and adapt means to ends, 
but that in the performance of the work 
itself, there should not be any ego-cemric 
motives beyond the performance of the 
work as the highest worship, thus pre- 
venting the frittering away of a great 
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1 1 T ' R J C i:*. the rimcleijs, spaceless, ca use- 
less A* ’t an. — nameless, t hou;;hih> •. 
fonultss. li is the Ever Free. The 
Filers of life caonoi bind It, nor can th°. 
evils of life disturb Its peace. Ageless, 
spotless, imcmhodicd, it cannot live, nor 
vet can dir— tor j . is eternal! v* free from 
:he •|UC;*;s and li e tilings that go to make 
i ml build up the fabric of life and death. 



.Secorulless is the Ever Free, but one 
nd omni-exisleul. The many are bound 
a name and form, bound in the manifold, 
lunging and bound in the dying life of 
ihiugs, while It, unbound, being bevoud 
Rung, bin h less, deathless, is not of the 
mo rid, or the world of It. 



The ocean of life surges onward and 
never-ending is its moan and Edom; 
never-ending is the ebb and the flow of 
hfe, and shorekss is its wide expanse. 
Kestless, terrible and of woe begotten is 
: ue myriad- waved, ocean of life ; but peace 
and life and light and strength are bis who 
is free, whose ears are deafened to the 
sob and the roar and the sigh and the 
storm of life. Such is the Atman’s soaring 
I reecl o in. 



Great is the anguish of the earnest soul 
for it longs for a life beyond the passing, 
shadowy, childish things that hinder its 
vision of the Atmau free. Though the 
cal! be loud, and bold, still must the soul 
tuil louder, bolder, defying life, battling 
'be fear of death, for the soul is rooted in 
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W E remember that once N.ivendra tide* 

ii a ■ . f !• li i m 4 « • * it T!' _ . . .. 1 . - 



t: Ever s\iiv*c 



us abwm himself thus 
entering ou youth, every night at 
time of slc.vy two imaginations used to 
take shape nt:d appear before my ircutai 
eye in vivid oolom>. In one T used lo 
see as if I became the owne of great 
wealth and • ■Asperity, and occupied a 
high position among those who have 
attained gicM fame and fortune and are 
esteemed great in the world — and i id t that 
the power to attain it was actually pre- 
sent within me. In the next moment I saw 
chat renouncing everything of Ihe cart it, 
depending only on the will c i Ishvara, 
wearing the a an fin, and 'living ou chance 
ood, spending Abe night at the foot 
of a tree- I was passing my days, and I 
used to think thai if I chose. I was also 
3-ble to live such a life like the ancient. 
Rishis and Munis* Of these two pictures 
rising in imagination for the regulation 
of my future life* in the end the latter 
wo uld ttltim a t ely see u py xu y \v! u> le be i n g ; 
and I would think that only thus could a 
itmn attain to Ujfe supreme Bliss, and T 
sfrotild also do iildtwise Thinking thus ,,i 
tlieA&s* of such* a life , immersed hi rim 
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•trapse 10 - is, every right for many days 
it happened :.o. M 

Narendiaivuh realised from this early 

age, Dhyana ( meditation ; , as the best 

way for the attainment of God; and this 

seems to he the effect o his previous 

saw* karat. When on] v four or five "'mu's 

* • 

cf age, buviusj the earthen dolls ai:d 

♦ - i. 

images of Sita Ram, \1 aha dev a! id other 
Gods and (Goddesses loom ilie bazar and 
bedecking them with garlands and flowers. 

i. ~ < # 

he would sit in front of them closing his 
eyes and si in tihuing meditation and would 
now and again look around to sec if 
matted hair descended from his head and 
entered the earth, like roots of trees, — fur 
he had heard from the old ladies of Im- 
ho me that long and nutted hair descended 
from the head of the ancient Rishis and 
Munis tir the course of long meditation 
and took root in the soil. His revered 
mother used to say that one day Narendra- 
Hath, in company of a neighbour boy, 
Hard, entered without the knowledge of 
anyone a sequestered part of the house 

time 

simulating meditation that members of 
the family went in different directions in 
search of him and thought that losing his 
way he was wandering about in the streets 
of Calcutta, Afterwards finding that por- 
tion of the house dosed, one broke it 
open and entering found — the boy was 
still sitting unmoved there. Although it 
was a boyish imagination., still from it we 
can understand with ’viiat wonderful 
tendencies he was bom into the world. 

However at the time we are 

♦ 

about, no cue among his relations knew 
that he practised meditation e eryday. For 
at night when everybody had taken to 
sleep, shutting the door of his room, he 
would sit for meditation and sometimes 
would 2el so much abaci bed in ij that he 



and stayed there such a long 



writing 



would come back to external consciousness 
after the whole ni^ht had passed 

A little while before this period one event 
encouraged Narendranath in his tendency 
for meditation. With his friends he one 
day wen'; to pay a visit to Makarshi 
Devendranatb Tagore, the revered Acharva 
of the Adi .Brahma Sainaj. The Makarshi 
cordially receAesJ the boys and asked them 
to sit beside him and in the course of 
imparting much good advice requested 
them to practise meditation on the Lord 
everyday. Pointing to Narendranath he 
l i ti signs of a Yogi are manifest 
in you; if you practise meditation you will 

soon realise the. fruits mentioned in Yoga. 1 * 

Narendranath was already very reverential 
to th.c Makarshi for his holy character and 
consequently there Is no doubt that hear- 
ing such words from him he paid greater" 
attention to the practice of medication. 

From his boyhood, many signs of the 
main ivied genius of Narendranath were 
observable. Before passing his fifth year 
he would .recite t lie Sutras of the Sanskrit 
grammar — Mugdhabodba. An old relative 
of his used to take him on his lap every} 
evening and taught him the names of tb^ 
family genealogy, the hymns and stotras o' 
Gods and Goddesses, and the aforesai/l 
Sutras of grammar A i the age of si.v, 
he war °bk to i'e.nu.mb v the whole play of 
s Ram avail a performance and would fl e- 
quen t the place in his neighbourhood 
where ha would hear that the Ramaya^na 
was being performed. It is heard, that in a 
place near Ins koim , ,3 singer of Ra>ma- 
yana could n-A remember a certain part 



of his recital 



* i > 



tue course cf playing and 



Narendranath. r.l c- me pa. him in mind ot 
it and got much ii.ov.cnr and appreciation 
from him. While present at the time of the 
Ramayana rechM,h: would look aronnd to 
See it Mnhuwm H-.numan.ihe servant* 
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orv. He could master a thing 
shout it once, and again, i i 
■: thus mastered it would 
on; his memory. Therefore 
from his boyhood his way of study was 
not like i hat of other boys. After he was 
admitted into (he school in his boyhood, a 
teacher was employed to coach him in his 
daily s*udies. Xarcudranath used to sav, 

' ^ F 

M When the teacher came to our home, 
bringing my Bengali and English books 
I would point to him the place which 
was fixed as the lesson for the day, and 
then sit or recline at my ease. My 
coach would then go on, as if he was 
himself mastering those lessons, spelling, 
pronouncing and explaining those por- 
tions two or three times, and by 
that everything was mastered by me.” 
When he grew up. be started mastering 
his text books, two or three months 



At ether 



previous to his examination, 
limes, he would read books outside the 
syllabus according to his inclination and 
spend bis time. Thus at the time of his 
Entrance Examination he read through 
the greater portion of English and Bengali 
literature and manv books on history. As 

* V 

a result of this haHa he had to make great 
exertions and labour just before his exami- 
nation. We remember, he told us one 
day in connexion with this topic: “Two 
or three days before the Entrance Exami- 
nation. I found that Geometry was not 
at all mastered ; then keeping up the whole 
night, I started reading and within twenty- 
four hours mastered the four books of 
Euclid and sal for the examination.” It is 
needless to ssn ikM, because by the will of 



God he was endowed with wonderful In- 
telligence and a strong body, he could do 
such feats. Let nobody think that be- 
cause Nareudvw.ua th used to spend his 

time by reading bo aks outside the syllabus, 
he would waste Irs time by reading fri- 
volous novels or plays. A great desire 
used to come over him at certain periods 
to read certain kinds of books. Then he 
would read up all the books on the subject 
and master them. For example, in 1879, 
from the beginning of the year of Entrance 
Examination he had a great longing to 
read books on Indian History and read up 
the books of Elphinstone, Marskznan and 
other historians;— again at the time of the 
F.A. Examination, lie read as many Eng- 
lish books on Logic as he could lay hands 
on, such as those of Whateley, Jcvons, Mill 
—all of which be one by one mastered. At 
the time of the B. A. Examination he had a 
strong inclination to read the ancient; and 
modern history of England and other 
European countries and to master the 
Western philosophy — similarly it should 
be understood with other subjects. 

Thus after the period of his sitting for 
the Entrance Examination, as a result ofex- 
tensiv'e reading, the faculty of quick reading 
was markedly manifested in him. He said; 
“From now, sitting down to read a book, 
I had not to read each and every line of 
the book to understand the purport of the 
author’s writing. Reading the first and 
last lines of each para I could understand 
the sense of the whole para. Gradually, 
as the faculty developed still further, I had 

not to read each para even, but by read- 

* * 

ing the first and last lines of a page 1 
could understand the sense of the whole 
page; aud again, where the author by 
means of arguments and reasoning tried 
to establish some point, and if the proofs 
and reasonings to establish that particu 
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lar line of argument ran on to four or five 
pages, then by reading the beginning of 
the reasoning I could underhand the 
sense of the several pages.” 

As an effect oi expensive reading and 
deep thinking Narendraaath at this time 
became of a very argumentative and 
polemical tendency. But he never entered 
into vain argumentation. Whatever he 

sincerelv understood to be true and right, 

• ^ » 

he tried to establish by argumentation, 
and if anybody in bis presence expressed 
any view or opinion which ran counter 
to what he believed to be true, he 
would not listen to it in silence. But 
by rigorous logic and proofs he would 
trv to rebut the ooponent’s view and to 

s/ •• 

silence him. Few persons would not, be- 
fore the rigour and force of his reason- 
ing bow their heads; and again, need- 
less to say, many defeated in argumenta- 
tion with him would not regard him with 
a friendly eye. Hearing a few words 
of the opponent at the time of debate 
he could understand with what line of 
arguments he would support his case, 
and the answers to them would be 
already ready made up in Narendranatb T s 
mind. Questioned one day as to hew the 
sharp reasonings to silence an oppo- 
nent at the time of argumentation rose 
spontaneously in his mind, he said: 
“ How many new or original thoughts 
are there in this world? If the few 
original thoughts that there are, and the 
arguments which have been advanced up to 
now for or against them, are mastered then 
the debat or has not the necessity of 
thinking to answer an opponent’s argu- 
ments. For, in whatever way he may 
support his view, it will fall within those 
arguments. Rarely a person is born in the 
world who gives new and original ideas or 
line of thinking to the world.” 



Born with u sharp intellect, wonderful 
memory and deep thinking, Narendra- 
nath could master sl subject within a shore 
period . There -ore, during h is st uue n t da < ■ s 
he had ample opportunity of roaming \n 
freedom and sue ndinsr his time in jollity 

Jl ^ v 

with friends. Finding him spending hi* 
time like than people thought that he paid 
no attention to his studies. Many ordinary 
boys trying to imitate him and spending 

their time in amusements after his manner, 

% 

injured the interests of their own studies. 
Like the acquirement oi knowledge, 
Narendranatb had a great liking for physi- 
cal exercises. His father bought him 
a horse in his boyhood and he became 
a practised rider. Besides he more or 
less excelled in Gymnastics, Indian 

chibs, /a/Az-playing, swimming and other 
exercises which enhance the power of the 
body, or the dexterity of its application. 
In the Hindu Mela established by Sri jut 
Nabagopal Milter athletes entered into 
competition for those exercises and were 
given prizes. We have heard that 
Narendranatb also entered into the com pe 
tition.. 

The traits of love for comrades and 
courage were observed in Narendranatb 
since boyhood. These two traits of b is 
character helped in placing Narendranatb 
in his school days and afterwards in the 
position of a leader. - When seven or eight 
years old, he went with his friends to see 
the menagerie of the late Nabah oi Luck- 
now’’, Wazid Aii Shah, situated to the 
south of Calcutta at Matiabrooz. Raising 
subscription among' them selves, the bj's 
hired » cornu ry* boat at Cilia ndpalG ha > io: 
the journey and back. While returning 
one of the boys falling sick vomiticd in the 
boat. The Maltoiumedan boatman , enraged 
at this, prevented them when, the boat 
reached Chandpal Ghat, from landing a- 
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j>luue, without thcii clearing the boat. Tht 
bo\> aikui the boat man to have it cleansed 
by a swrtjvr and were prepared U> pay 
/or it. (.) which I he boatman bid rot 
oj^rce. Consequents hot words y-»sstd 
which £ in do ally turning into a coming to 
blows, all the boatmen in the Ghat made a 
common cause autl were prepared to give 
the bo^ _• a beating The boys were non- 
plussed, Nurcudwoiath was the youngest 
of thriu, .u.tl in i tie confusion of the 
passing ol hot words he descended from 
the boat and Item the bank was thinking 
ol some means to save his friends, when 
he found mailers taking a serious turn. He 
then found two English soldiers were pas- 
sing by the road and going out for a walk 
"m the Mahlavi. K uendranath hastened 
and a co :v. ted. them, and in a few words of 
broken. Hugh sh explained the matter and 
drew them to the glace of occurrence. At 
such open ami frank behaviour of this young 
boy the two good soldiers were pleased. 
Connn^ to I b e boa t - side, t h ey tin ders t o od 
the matter and raising their batons asked 
the boatman to release the boys. Seeing 
the European soldiers, the boatmen wer 

struck with fear and everyone slipped into 
his boat and the friends of Narendranath 
«ot off. Tne two g --'od .soldiers were Aery- 
pleased with the doings of Narendranath 
and invited him to the theatre with them. 
Narendranath did not agree to it, but 
\yith a grateful heart expressed his thanks 
i*nd took leave of them. 



: To be continued^ 
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VUE MEANING OF RELIGION. 



\lL>rS d>c most pit minen fact of lifo, 

! OA4nttlWjf e en ordinary understanding, 
■■ — - die infinite diver sit) of tin,- v, odd we 

bvc in. The physical universe wiih it- mountains 

and rivers, its forests nnd de&ei is, vast plains and 
vaster oceans, cities and lakes, presents t!,e most 
vaiied scene lb- starry heavens, limitless and 
mysterious/ inspire us with awe. And who can 
iorm an adequate idea of the wonderful variations 
which the animal kingdom, scattered over the 
kngih and breadth of ibis earth, holds up to our 
bewildered gaze? Of these the mind of man is 
t.je most difficult study, being the most compli- 
cated in character. 

To the unthinking man the world must seem ta 
be a hopeless puzzle, and he steers his little vessel 



of life in these troubled waters through mere 
instinct, just as physical necessities prompt 

* it must have been the same with 
humanity also, in its infancy, which with the lapse 
of centuries acquired some amount of experience, 
until at last it has developed into the present 
highly civilised type. It has now found that 
instead of being a chaotic mass, the world is a 
highly ordered system, in which everything has a 
place and a distinct function to perform. As a 
result of the con sin ill search Into the meaning of 
life, various philosophies have sprung up, satisfying 
more or less different sections of people over the 
globe. Of course ihere are tremendous differences, 
among the conclusions of these philosophies, 
ranging from the ultra-materialistic to the ex- 
tremely spiritualistic, but the highly complex^ 
nature of the human mijjd has found adherents 
for each among different nations and individuals, 
in ages past and present. 

Whatever be -the points qfr disagreement among 

different people, all seem to be united in certain, 

• • ® 

common predispositions. And these may be 
bnefb- summed up as infinite existence, infinite 
knowledge and infinite happiness. All may not 
know o! these with the same degree of clearness, 
but carefully analysed, it will be found that con- 
sciously or unconsciously the whole rational 
creation is moving in these directions. We want 



to Hve the longest life possible, have the most 
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vr. satiable thirst for knowledge rind want :'.c'v tr- 
ending happiness. About die-r we^are v.onficr- 
mlly in agreement. Now, gen rally speaking, a 
man has tv.o pans — he L - • : • an-.i iu- um a 

mind. This mind again has . *yofjhl • p-ci; 

' d the the 

moral or spiritual. We c*v.e \ cernhn t .: > 

phical conclusions reg n-fiin «i, v world — ihN is 

the work of the intellectual ibr o A t 

and we want to &c* uf> *v t S? r. •> i . o condu i nr-- 

selves in accord a n-vt with thoa-,- principle-' . d 
at, — this constitutes the me ml * r spiritu.i. • 

There is a clear distinction b . .ween 



One we c.-di the intel!e--‘:»-.il ' o. the 



ti;e:.e i 'O 



; ; [.• t to c«.nsn:3r 
pin sic .b hodv 

# ^ 4 

■ ! man hr. bs- 
■ > ust live ill S> 
.1 at that i : the 
r-js. As sue it he 
rrsonai needs, ie 
1 :i those vt i.’.s 
This nun.-ri is 
- d scat... V/'e 
•-•rigiu c 1 ’ Lb: i- 



aspects of the mind, lot we < rien fiu.i |.v>ple 
whose conduct gives the lie .heir hit .■licwtoal 
Conciiuion.?. Here v.e sln-.lt 
only the* mental sphere, Kevin 
.1 side. 

With the progress of ci.i \ 
come a gregarious being. • ' 
ciety. £y.pe:icnce has »oid ib. 
easiest wav ter him to r«.dK.j i 
cannot look merely to hi* <<• .. 
has also to concern l.im: i . • 
family his community, his -» a 
demanded ot him, in hu hr 
shall try to see that herein i • < 
gion. And the more t click' ' '• : man is, the m-j.'e 
he has to be altruistic. 

That material help is a great h«ctor in removing 

our physical wants needs no demonstration. V'e 

<dl see it in out everyday lit-., specially; in ihc-re 

days of co-operation from one mvl of the globe ;o 

another. The same applies o the intellect!- ai 

needs also. But ft is not so sell-evident ihru by- 

seeking your good I further mnw. much less i ie 

fact that this is the only wav to no it. 

# # 

But it is a fact neverthek'S. Like pl.ysi. il 
and intellectual truths this p; •■’.mount truth ins 
also taken a long, long unu- io discover :l. l .u 
it has been discovered, a n c? to the Hindis 
belong specially ihe credit of nqt ; o»i> - 
ploring this region, but real the very p-’f. c- 
tion in it — saying the last v-or-ls that cm 1 : - • . ill 
on the subject, Other nations are also on 'tie 
march, and in course of time will repch the >.u ic 
goal perhaps, but as it is. the Hindu region 
claims to be the dictator in the field, With Is 
BOk ol Advaita, marvellously voiced fdfrth a id 



conclusively realised in hie, ii stands in the pre- 
eminent position of a teacher unto humanity. 

We have already noied that" man has perforce 
te be uinUni'ly litdph.l ;o each other. — He ha* his 
duly to the family and n- die state. An hours; 
man cannot rest- saii T.-d miess he has don* his, 
duty, and a dutjiul ir . \ ; i- considered a very inoiai 

9 J 

inan. But in duty «l»erj is an element of com- 
pulsion. I am bound to behave in a certain way 
towards you, since J have received such and such 
treatment from you. It is a mutual give-and-take. 
So, although a ver)’ edifying principle, Duty is 
net the highest motive of our life. And we dis- 
cover it through the lapse of time. What is the 
meaning of duty? Put in plain words, it is ,t re- 
turn for what we get. But of what avail is duty 
where we-get nothing ? Duty evidently is power- 
less there. The Paramah.unsa who is satisfied m 
his Self, craves nothing m the nature of external 
help. So what should dele: mine his actions, his 
conduct towards his fellow-beings ? There is this 
difficulty, yet we find these highest specimens of 
humanity sacrificing their ail for the sake oi man. 
nay. of beasts. Do we not find a Buddha offering 
himself as a sacrifice in place of a goat, a 
Sankara placing his head at the disposal of 
dangerous Kapalika to satisfy his devilish object 
of attaining the'juvs of heaven, a Christ crucified 
for the sake of saving mankind, and a Rama- 
krisima declaring himself ready to undergo a 
million painful births to do die least bit oi good to 
suff~iin<* man? The v must be some higher 
principle ot work, otherwise what moves these 
gigantic spiritual figures. these beacon-lights of the 
world, to fifing a ww dreir glorious lives for the sake 
of others, while the most worthless man clings heart 
and soul to his puny hie. pet haps not worth a 
penny ? We have to explain this remarkable lact. 
and duty would not siwTkv. 

The veai c:-:pbu»ali» n > •> in the constitution of 
man, which i* ?.* the \'cdanta says. Sai-Chit- 
Ananda, or £x'»*ierit. -Knowledge-Bliss Absoluie. 
There we have io seel: tor the springs of action 
of the polled man— in the majesty of the Atman. 
The uncnhured nun also is urged to action b\ tile 

J 

same ag ncy, t idy in his case the direction is 
quite different from that of the sage. The thief 
steals and the rubber murders under the same ini 
pulse, only it hft* become distorted thro ug h igua- 
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lance, through dx-ii rnHuki u.ua i thi.igb aa 

1 It ;’H >f}| \) .11 l' fr.XfclKftCC ii — NO ii* k 3 

cteinai iii'c ; lw Knowledge itv h • •;<> lie <*ut\es 

ioi nioic ami m«»re ktiowi*drp.' ; be ia Ivliss usell--* 

so he wants the maximum of h:MM*uir \\V *ce 

rims that in the commonest ;t, 'ion or m;i.. i,s ;..lso 

to be and with a shadow. an mk'i: l oi iht K.~aiilv 

~ 0 

Whin. I. Knvovci lie mat misoond ii. 

Ono th; i» c- -i a cold be uonen. bered in this 

% # 

connc;c:i oi: . i .• ! 'Rt the restth 'mis: be constfitfii- 
sin y.v to do- .coon. We everything for the 
body oi ,v p.-v ;o, ihc; in-eWcc. bclh of which 
aiv finite- jtnJ perishable things. pv.J we .tie «-\<3>y 

-- ho end for no effort coi make 



Tet av-rnge man 



f" perishable. 

Ids huh: it;diOdu*;ii< dernallv. 
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o; wav which might give him 
b v i'lemif i.io !>iiii::<;lf thru U to 



*;• :r p.\ .reO r 
in. ■ pum- oV • 

Tin; 5 to plC . 
and trjed-. :h- 
immortaliiv. vie 
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s.iv. knnv. im- id', wier.tilo. v/ith il.o Atman — the 

■ * t # 

Aln oltUc. I m > lead ‘A (Wt he does ju-'.t the op* 

pi -site. Ik- v.'oin.' a perno: n r re: uii ;>v dinning: 
to v.hai \.< rn.no ni. but blow-. after blows, through 
lopentud im .minions, turn him to the right direc- 
tion, and hr i* w ultimetely put on the way to 
fieri in 1 I re-'d-n., 

The n^rfec- 'nan aces good to the world not be- 
cause it is hi" duly, lull because it iy his nature to 
do v». Ii'. c: nnot help serving others. It is im- 
possible Im ii u .r. give up id-: nature, as it is for 
lire to give ni • it.- omihni- propet ly. He cannot do 

As.d what is the advan- 
■cts tii us i torn hi? 
» r ‘lainfulness, 
it is not compulsory to 
compel him who has 
realised ins Aei.lity •.villi the- Atman? What in the 
umvuse cm: hurt him, for is he not Existence 
i^elt : V.’ko vT-.n clop the avenues cl knowledge 

to b: ii; who ! . knowledge itself P And what can 
curtail his Misi. for he is Bit vs- itself? He is- all- 
powerful. all -Knowing and omnipresent, — or 

rather knows that even these are limitations upon 
him -'he Spirit byvond dualities. 

bjic per f. man h at one with the whole uni- 
verse;, iur the Atman is One and indivisible. So 
the whole universe with its multitude of being* is 
■d part and parcel of himself, nay, his very Self, 
and in serving others he is but ministering to his 

real belt So he asks for no return. While work- 
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my vviui det greatest mtensi:), he is; above the? 
jpach of ii . results, good oi bad, ioi he \% poised 
high &h;>v»- from which ethereal height he 

look'', upon n’t phenomena; ncrvbk. . including 
those of his own, mere *!»j-.:ow : .. rcflccTo:;.". of 

a " 

the Self — t fie Atman ihu. tie i-. Such v man is die 

living onTouimcm of R<* ;gio/i. v»n objj..t.iewon 

to iiiankititi wi what l:;ie spituu'di'y is, lie tnav 

jiol be w ,i -.: .-..man, or a book -learned man. but 

one touch oi him levoltnionisvv a whole life. 'l‘he 

sinner becomes A sale; tiiro jr r, ni s contact. Hia 

». / 

very presence solves oik doubts. It is the lives 

of Mich meo that teach us bur io u*ftcau< e «.>f 

^ • 

Religirm, ’U' it ifi not mei«“ proi'*s«j.->n < but actual 
life, that constitutes Rehgion. A i » cl ii sve study 
their actions, always we shall hnd that e'-en the 
most trivi-d of these arc actuated bv purity, tin- 
seihch;ie:.‘y u'.d love feu aj! — the result of their 
realising :h.dc oneness \v itl^ Evislenee. Well may 
they give out their life*? best experience in the 
glowing words— W«T3CT?: %%%(* 

“ Doing g.»ou to others is virtue, and doing harm 
to cream res i-j sin.” And our duly iies in cimilai- 
ing them, 50 that we may justly claim to be the 
children ol Aryan ancestors. 

Swam 1 M adh avananua 



STORIES OF SAINTS. 

( Retold by O. . 

II. 

Holy Example. 

S;dnt Francis of Assisi it trdglit well 
be said tliat he was a living imitation 
of Christ. For in all things did he consider 
the will of God And when he felt such joy 
as had filled Jesus’ holy life, fie also wanted 
to feel the. pain &id suffering that was je c ;u:.’ 
lot as man. • Francis walked in poverty and 
humility, without home or possessions, 
secure in the one great treasure that he 
valued, namely, the loving guidance of his 
Divine Master. 




y from village 
to village* singing God’* praise and preach- 
ing to the people, now and then »• heart was 
touched unto re non ta nee, m that before lonji 

s 4 1 

Francis had a few Companion* wild renounce* 
the world, selling their posse-Moris and dhirif 
billing all they had Htr?o»ig the confnnu 

iug in all things unto Christ's blessed teach 
iog. The first of these companions was 
Bernard of Assisi. 

Saint Francis, on account of utter coi\a 
tempt for the work! and Ms simple life ante 
>ove of poverty, was held in low esteem by 
his relatives and townsmen. They inockec 

him and called him foolish and a mail fellow 

% 

and some noured on him foul abuse anui 

l 

% 

drove him off with sticks and stones. For 
they conk! not understand how Franci?, ersfcg 
while rich and prosperous, could now live a 
beggar's life for the love of Christ. But 
Fiancis was not* moved by ail this abuses 
He was patient and loving, returning goou 
for evil. 




Now, Bernard of Assisi, one of the riches* 
and noblest of the town, vatciieu Fiancift 
for a long time and wa- greatly astonished to 



see how the .saint turned >. deaf ear to aft 
abuse ^md how with great sweetness lie cui.ti* 
nued to preach the word of God among thos 
who reviled and wronged him. And he 
thought within himself: ‘ Surely this man 
enjoys the grace of God. for the woiid no 
longer touches him. Let me invite him te 
eat and lodge with me. thal l may know fo 
certain whether this Brother is a man of God. 

And Francis came and sunned with him 

% 

And Bernard made ready for him a bed u 
bis own chamber thafehe might watch tii 
saint’s behaviour. 

And when they retired for the night, Sain 
Francis, to hide his sanciiiy, threw hitnsc 
on the bed and soon made as though he tvei 
sound asleep. And Benia; d likewise mad 
as though lie were asleep and sCt up a luu 
snoring. % which, # rands thinking th< 
Bernard was really * sleep. from bis be 



j\nd began to pray. And with great devotion 
and deep feeling he erkd isiito the Lord; 
“My God, my God. 11 Weeping and beating 
bis breast. Francis con tinned till morning-, 
always calling: “Mv God, my God;” and 
naught else did fie uibw. l ints did tire saint, 
conscious of hi*-, own nisufficieiiov and weak- 
»e"S implore G id that by His pity He might 
suppiy what ho lacked and give him * he 
strength needed to walk in die pad: of 

righteousness. 

Bernard seeing Francis thus occupied du- 
ring the long hours of the night, felt greatly 
attracted towards the saint. And inspired by 
his holy example was moved to change his 
life. So die next miming* he simke to 
Francis; “Brother Francis, tt is my sincere 
wish to renounce the world and hen cek-rth to 
follow you and do whatever yon bid me do.” 

Then Francis rejoiced greatly and said . 

“ Bernard, this in a great and difficult task 
you have set yourself. Let us therefore be- 
seech our Lord Jesus Christ to show us His 
"will and how we may bring it to pass. Near 
by is a church ; let us go to Mass there and 
let us pray to God thal He may show us the 
path He wishes ns to go by.” 

To this Bernard right gladly consented and 
together they went to hear Mass and give 
themselves to prayer. Then, after Mass and 
prayer, they went to the priest's house and 
asked that therefrom they might leamn 
'Christ’s holy will. And the priest, at Uk 
bidding of Saint Francis, took the Holy 
Scripture and opening it thrice in the name 
of the Lord Jesus, read the words recorded 
there. Ami at the first opening he read ; 

“ If thou wilt be pei feet, go and sell all that 
thou hast and give it to the poor and follow 
me” And at die second opening of the book 
the priest came to the text: “Take nothing 
for your journey* neither stave*, nor scrip, nor 
bread, nor money.” And . at the third 
opening appeared Christ’s words: “if any 

man will come after mft, let hint deny htinselt 

% 

and uk* up eiov* *nd follow me. 




Then said Saint Francis to Bcrnninj ■ 
“ Brother, the Lord ha* Spoken and shown ns 
the way. Come then and let u< do .iccoidibig 
to His will,'' 

Hearing thr^e words, Iternaro w/*nt ,;hd 

sold all his treasures and pi ,.»• •••r* f >r lie 

was very rich. And with y nv.it joy be g- 1 *"-' 

it all to the needy, — to the p»*m :md uidotv. 

and orphans and pilgrims and .an ta -(e; it-c 

And naught did he keep b;ak mr hou'-dlf. 

Thus did he give himself naked in the arms 

of his Lord Jesus. 

* 

Brother Bernard henceforth, lived a strict 

and austere lile. In his eating and drinking 

he was most abstinent ; he slept but little 

and Imio hour*- el it 1 lie spend in meditatioh. 

Often he was wrapped in God, so that tile 

woiid was altogether shut out from his mind 

and his bodv became rigid, nor did his eves 

0 

move. And when he came to himself again, 
he uonid cry out with joy in praise of his 
Lord. 

For days and weeks Bernard would Jive oh 
the top of a high mountain, contemplating 
the divine mystery of existence. And his 
mind being free and withdrawn from earthly 
thing*: he soared up in divine meditation intb 
the very presence of God. 

Thus was S lint Bernard converted and 
brought to Go l through the holy example of 
Saint Francis, 



VIVEKACKUDAM ANL 

(■ Continued from page 89 .) 



toot* ****^<r<r. I 
«ir % rifts rn^rVrr u 

417. Realising the Atxaan, the Infinite 
Bliss, as his very Self, with what object 
or for whom, should the knower of Tiuth 
cherish the body? 

With what object &rV. — A reproduction of tha 
sonse of Brihadaranyaka IV. iv. 12 He neve 



think* df.. bhit&if at »*v; Bhokta, the enjoyer. of 

Jivrt. 

Cherish — like men -A ih»* v »r 1 : i 1 



srr*r8T«r vr* ^rir: i 

\w^\\ 



418. Tlic Vo gin who has ;» Itained per- 
feet ion and js five- in -V A gets this as 
result — he enjer s denial Bib,, in his mind, 
internally as vfr.il as extern. diy. 

y Tn e-SMT -fj rf vo ? *rpj 7 rrf : ij^jr I 







«*c. f *• 



tot: 

419. The resibt of d is passion is Reali- 
sation, that of Realisation is withdrawal 
from sense-pleasures, wlfieb leads to the 
experience of the Bliss of Self, whence 
follows ?e*ce. 



r;^vpV..y tV-TCm \ 



Mfpr: Ti'Hr 3 ^ v-tt: ^< 7 : iw.ci’ 

420. If 1 kef? is absence of the succeed- 
ing stages. vbe -pi seeding ones ace meaning- 
less. ( When the series is "perfect ’» the 
cessat.cn of the objective world, extreme 
satisfaction, 'air.i matchless bliss follow a: 
a matter of course. 



T*OT*T: sr^TTcf W* l 






r- ■- 



421. L -:-:i?.or tir.ru filed by ear: h ly troubles 

is -he result in quo* Gin of Knowledge.- 

Ho-v can ?. ma'ix who did vvik vs loath some 

* • • 

heeds du iug th'c state of delusion, commit 
the same mterwavds, haring discrimina- 
tion? 



[ Earthly — lit. visible, i. those experienced in 
this life, as opnosed to the invisible i$, i. e, those 
which are to be e$pede»ced ! -• cr.afic ;. ] 

krrrear rrW r. 

atffg-rru; 1 

sfr%fs-3rf ww fsR»Twm nu?»i. 
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422. The result of Knowledge should be 
the turning away from unreal things, and 
attachment to these is the result of 
ignorance. This is observed ill the case 
of one who knows a mirage and things 
of that sort, and one who does not 
Otherwise, what other tangible result do 
the knowers of Brahman obtain? 

[ One who knows does not — Tile man who 

knows the mirage laughs at the illusion and passes 
by, but the ignorant man runs after it, mistaking 
it for water. To the sage the world appears no 
doubt, but he knows it to lx- unreal and is not lured 
by it. Not so thefman of the world. ] 

wwsK'rfehw 5 srf*r: 3?r W ^cf:ll«^ 

423. If the heart’s knot — ignorance — 

is totally destroyed, what natural cause 

can there be for inducing such a man to 

selfish action, for he is averse to sense- 
pleas tires ? 

trcp*rer i 

<ynrr*fir. i 

224. When sense-objects excite no more 
desire, then is the culmination of dis- 
passion. The extreme perfection of knowl* 
edge is the absence of any impulsion of 
the egoistic idea. And the limit of self 4 . 

withdrawal is reached when the mind- 

* 

functions J:liat have been merged no more 
appear. 

[Compare Punchadasi, ‘ Chitradipa ’ Chapter, 
285 - 6 — “The acme of dispassion is setting at 
naught even the joys of the Brdhmaloka, the 
highesi heaven ; Realisation is at its highest when 
one idenlifiesjoneself with the Supreme Atman as 
firmly as the ordinary man identifies himself with 
his body ; andhhe perfection of self-withdrawal is 
leached when one forgets the dualislic universe as 
completely as in dreamless sleep.’' 



# \mn 

425. Freed from any sense of reality of 
external sense-objects; tfnly seeming to 
enjoy such sense -objects as are offered br- 
others like one sleepy, or like a child; be- 
holding this world like one seen in 
dreams; and having cognition of it at 
chalice moments; — rare indeed is such a 
man, the eujover of the fruits of endless 
merit* and lie alone is blessed and es- 
teemed on earth . 

[ Only seeming ethers &c. — When his atten- 

dants or friends offer him food or some such 
thing he takes it but halt-consciously, his mind 
being deeply absorbed in Brahman. 

Thg. enjoy er merit— i. e. a most fortunate 

man. ] 

xm&m TT *T. I 

asrw? ftrijfmrcJTr r rearer faffrfaif«r:iiy^. 

426. That Sannyasin has got a steady 
illumination who, having his soul wholly 
merged in Brahman, enjoys eternal bliss, 
is changeless and free from activity. 

[The characteristics of a man of realisation ate 
set forth in this and the next few Slokas. Com 
pare Gita II. 55 - 68 . ] 

BDrrOTft: i 

fsrri^qT rwrrsrr giV. srlm i 
offerer r sot f<?rcT 5 f^: h ny^vs 

427. That kind of mental f unction 
which cognises only the identity of Brah- 
mah and Self, purified of all adjuncts, — 
which is free from duality, and concerns 
itself only with Pure Intelligence, is called 
illumination. He who has this perfectly 
steady is called the mau of steady illnmC 
nation. 

[ Purified. . . . ..adjuncts — eliminating the acci- 
dental adjuncts and meditating on the common 
substratum — Brah ma n . the Absolute! See noui fit 
% coka tit and sty 
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fwar nlmin i 

srq*u fe*g<T!mr. w 5f ra »gw mdl 

42$. He whose illumination is steady, 
who lias constant bliss, who has almost 
forgot the phenomenal universe, is accepted 
ns a man liberated ill this very life. 

sfR'5r=cfa srrnfa sfryyftE refta a: I 

pram^r r*m» «n 

429. He who, even having his mind 
merged in Brahman, is nevertheless quite 
alert, but free at the same time from the 
characteristics of the waking state, — and 
whose Realisation is free from desires, is 
accepted as a man liberated-in-life. 

[ h alert — i. e. never deviates from the idea! 

life of a Jnani. 

Characteristics waking state — that is, cog- 

nising the objective world through the sense# and 
being attached to it, like the ignorant man. ] 

prow. i 

f^rr prfstfsror w ara pg ^r 

430. He whose cares about the pheno- 
menal state have been appeased, who, 
though possessed of a body consisting of 
parts, is yet devoid of parts, and whose 
mind is free from anxiety, is accepted as 
a man liberated-in-life. 

[ Cares. .....state — i. e. how his bondage will 

cease, and so on. 

Devoid of parts— as Brahman, j 

q^mqspq tfcferamTCivfSRr i 

*t7WtmOTS«fT$T 

431. The absence of the ideas of ‘I and 
mine’ in this existing body which follows 
as a shadow, is a characteristic of one 
liberated-in-life. 

[ ‘ I and mint ' — that f I ’ am fair or ' I ' am 
stout &c., or that this body is * mine.’ 

Shadow — See SI oka 413 -] 

«rcfhnrag«wirf gEreijj fewrogg i 



JOKE 

432. Not (Iwclljhg on the past, taking 
no thought for the future and looking 
with indifference upon the present, arc 
characteristics of One liberated-in-life. 

433. Looking everywhere with an eye 
of equality in this world full of elements 
possessing merits and demerits, and dis- 
tinct by nature from one another, — is a 
characteristic of one liberated-in-life. 

[ Looking f«V.* — The world is so full of diversity, 
yet the man of realisation looks behind, and sees 
the one Brahman in everything. 

Nature — preponderance of one or other of lire 
three Gunas. ] 

lsrf*rero*rMrmr wncfifewT*?*?*! 1 

3-*Tqqrr£rsf>rftc4 appgn^q a^qr*t!i‘«t?yi! 

434. When things pleasant or painful 
present themselves, to remain unruffled in 
mind in botli cases, through sameness of 
attitude, is a characteristic of one liberated- 
in-life. 

Hiir5r»^TOT5c^wW?%«rwr ^ i 

wilfa* fasrpT n«W-« 

435. The absence of all ideas of interior 
or exterior in the case of a Sannyasin, 
owing to his miiid being engrossed in 
tasting the elixir of the Bliss of Brahman, 
is a characteristic of one liberated-in-life. 

[ Interior Since there is but One Exis- 

tence — Brahman. ] 

s%f f srsr?r smssr jmrtHTsrar&er 1 

wferefpqq sfpPgTRST^Jff . 

436. Ke who lives nnconceriied, devoid 
of all ideas of { I and mine’ with regard to 
the body and the organs etc, as well as to 
his duties, is known as a man liberated- 
in-life. 

[ The Jnani is free from egoism or Abhimana, 
though he may be intensely active. This state is 
hinted at in this Sloka- 1 ~ 
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fewz wvm fffrar*: *ge*ferr?t i 

4 37. He who has realised his Brah man- 
hood aided by the Scriptures, and is free 
from the bondage of transmigration, is 
known as a man libera ied-in-life. 

[ A ided &V.— - By discriminating- the Truth in- 
culcated by ihc Scriptures. 1 

cac?ira*en i 

arw ifr sr^cT. ^rre ^ sfNFg^r *1* 

438. He who has under no circums- 
tances the idea of ‘T with regard to the 
body and the organs etc., nor that of 
‘mine’ in respect or tilings other than 
these, is accepted as one Hberatcd-iu-life. 

(To be continued), 



EPISTLES OF 
SWAMI VI VEKAN ANDA. 

( Translated ffu m Bengali. ) 



prhp Totten a\ *jfrirwnr f^rfen'r uni 

p4KYp: I 

"pr srtsjtrp pffpr tf4r*Rf*T- 

stpr^ 1 



r% -st'RRr *cm 

ppr ? 

v|fJTOR?: : .T RSR:, ITOPPR PR 7'i- 



qrp aRprRra ?trp 

trr sfhFK pssjrpRrcnr 
*Tf*3*r?^*nrr \ 

SToRT : > 



fTO HR3=f?R~ 

P'fp: P^Pf^PT *Jjf§T ZfRr^TR 3HT f^f- 

gercrr ( sRcpn* ), — “ *uRr pr«Rt 

rrm-, pp jj^ppwtjpt star rp«up hr r^strpt 
B rararcq p^rg %?»x jtptsrh; i ?m: p^PR'7, 
prpprpirarTiPp pvt pt$ pRppprrsrrRpw i 
toiw spiw 5rf-^7r : s prpPRtTPr s^oRnrrp- 



srrpra— 

TPsrRPsrc *jpp. <?rr pprp prr rp 

?rRp«lRp PRiT PRTP I PROPER -PPirP P f*f fast- 

gpwprRr pqgifppsrqf ^pppcpppr i <?q rurp 
sT^n^rsR RR^r^rq^rrf% ppu- 

£*(urrpm<OR p'?r R; W:ni < 

wsrr* rtr p* i 

rnr p pndfak rppjrr-^ i 



CLXXil! 

srpttt i 

sRwirws— 

=srrpp ptorv ^rpfg PRP^r ps prp?t- 
i pprfa rst^tsRp prrpat, ^fr rw^.- 

srcto $r— w p^rnaR i — rp psfjpgr <R ftm 
*rpR$pr rer^r, pr psi^sr 

p^«rr prr 3 hprYstpr p kprspp t 

WTOJPr ^RPT^RPTC^ Rrf^Pt ^€PT%SrPJ*f 

PRPfPTt PR^J R»PTOPRT ftPTPPW 
pfpPPPPRPRTRS: R*!^r^rP5R >TfpR sfhSRf^P 
^r 1 ^tRrRRP^H'f. R^=T PTSRiT, p^OTIR- 
Imr ’P * JO^tcw i ^fiTRp: 

ft% mnrft, ^rr*r^rptR 1 

jpj TR^rsTPTfmrv 1 “sRRr ^T^Tpr- 
p R ^nRRTRTR- " 

Wf*nn crTotr i 1 

^ mhfk* pt^i^ rftfrrR^rpr- 

IJ fR PPRT?v^ 3? PR 1 srfpf PPf^n%5ri' ^^RrrpRr' 
pht p*rr*mrsfpT pp jritp. i ppfapf jfrtirrR %Rr 
P5TtR ! 



!. K-. N S i-AT ION . 

Almora. 

1> ; . June, ist'7 

Dear , 

Glad to know from your letter that all are 
doing well there, and to go through the news 
in detail 1 tuo am in better health, the 
rest you will know fiom Dr. S — . Let the 
teaching go on for the present in the method 
revised by B — , and if any changes art 
needed in future, have them dune. And it 
should never be lost sight of that this must be 
done with the consent of all. 

I am now living in a garden belonging to 
a merchant, situated a little to the nottli of 
Almora, Before me are the snowpeahs o! 
the Himalayas looking, in the reflection ot 
the sun, like a mass of silver, a delight to. the 
heart By taking bee air, icguUi diet ,.ix, 
plenty ot oxetcise, 1 have grown strong m:-.: 




PKABUDDIIA IUIAKATA 
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lit' t l f h \ n; body Hut I hear that YogananiBi 
is \ t\ ill I am inviting him tn come hci*. 
But then. In; lens the mountain ah* ami 

9 

water. 1 wrote to him to-day, saying, " SW| 
in this '/nu .len toi son e days, ami if yay 
fir. 1 1 your illness slnnvs no improvement, ydn 
may go to t ah ntta." He will do as ht 

pleases. 

.At A I morn, every evening A — gathers the 
people together and reads to them the Gita and 
otln i Shastras, Many residents of the town, 
as also soldiers from the cantonment come 
there daily. I learn also that he is appreciated 
be all. 

The Bengali interpretation that yon hav : 
done of the Sloka &c. f * does nc-: 

seem to me to be right. 

The interpretation in question is this 
,l When ( the land ) is tlooded with water 
w hat is the use of drinking water ? ” 

If the law of nature be such that when a 
land is flooded with water, drinking it is use- 
less, that through certain air passages or 
through any other recondite ways people’s 
thirst may be allayed, then only can tins 
novel interpretation be relevant, otherwise not 
It is Sankara whom you should follow. 

Or, you may do it in tin’s way; — 

As, even when whole tracts are flooded 
with water, small pools are also of great use 
to the thirsty, ( that is to say, just a little 
water suffices him, and he says, as it were, 
“ Let the vast sheet of water be, even a little 
of water will satisfy my object.” j— of identi- 
cal use are the whole Vedas to a learned 
BrAhmana. As even when the land is over- 
flooded, one’s concern lies in drinking the 
water and no more, so in all the" Vedas Illumi- 
nation alone is the concern. 

Here is another interpretation which hits 

better the meaning the author wishes to 
convey : 



srrimv’ftwTO u 

— Gita II. 46, 



Kven when the land is cvei flooded, it xr 

nnly that water which U thinkable, and salu- 

t.uy, that {><■■ >| tie seek f( h, and no other 

ki"d. rime -I..: various kinds <-f water, 

winch diftci in quality and properties, even 

though the land he! flooded over, accord in*/ 

# 

to the differences in 'property of their sub- 
stratum, the soil. Likewise a skilful Hi All- 
man a, too, will for the quenching of the world- 
ly thirst, choose from* that sea of words 
known as the Vedas, which is flooded over 
with diverse c-nnses of knowledge, that which 
alone will be of potence to lead to liberation. 
And it is the knowledge of the iBrahman 
which will do tins. 

With blessings and good wishes, 



Yom 



• «• 



Vivekananda. 



SWAM I A DB HUT A N A N D A : 

IN MEMORIAM. 

The story (of die wonderful [life of die Swnmi 
Adbhutannnda is a matter of inner spiritual appre- 
ciation, — not one of outward incidents and details. 
As an offering of reverence to his holy memory 
we put down a few lines here. He was born 
of poor parents. in the Chapra District of Behar. 
His previous name was “Lain.’' An orphan from 
an early age he came to Calcutta in search of 
employment and entered the service of Sj. Ram- 
chaudra Dutt as an ordinary servant-boy and per- 
formed the humble services belonging to it. Ram 
Babu then used to visit Sri Ramakrishna at 
Dakshineswar and sometimes would 'send fruits, 
sweets etc. to him through Latu as the bearer 
thereof. Thus he was blessed with meeting Sri 
Ramakrishna. The spiritual vision of Sri R.una- 
krishna did not fail to recognise the innate spiri- 
tuality B of this devotee even in the* guise of a 
servant and he asked him to come again. Sj. Latu 
also felt an attraction for him. He would come 
whenever opportunity presented itself and carry 
offerings of fruits etc. to Sri Ramakfishna and 
sometimes would stay at Dakshineswar and be 
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engaged in his service. Thiisit went on for some- 
time when Sri Ramakrishna one day expressed 
the desire to Ram Bahu to keep the boy Latu 
will) him, to which l >oth gladly and heartily 
agreed and since then he M red with Sri Rama- 
krishna. He was the first among the Sannyasin 
disciples of Sri Ramakrishna to renounce the world 
and give his whole heart to the service of the 
Master. 

Sj. Latu loved Kirtan (religious songs) very 

much. While he was a servant at the house of 

Ram Babu, whenever a party of religious singers 

passed by in the street, he would forget all 

work and join the party and be absorbed in the 

song for a long time. Thus absorbed in religious 

songs, he had to endure rebukes for neglect of 

dirties. \\ bile at DaUshineswar where religions 

singing frequently happened. Sj. Latu with other 

boys would join- it with great enthusiasm. Seeing 

their great love, Sri Ramak t ishna prayed to the 

Divine Mother, “ Mother, may they be blessed with 

* • 

spiritual ecstasy ! *’ In a pure form a litilc prac- 
tice produces results and so it happened ami 
since then, Sj. Latu and others were blessed with 
the treasure of spiritual ecstasy. 

Tims in the holy company of Sri Ramakrislma 
and by his devoted service Sj. Latu advanced in 
spiritual progress. Sri Ramakrishna also taught 
him about Dhyana, and other forms of high spiri- 
tual practice. Working the whole day Sj. Latu 
would fall asleep in the evening. Sri Ramakrishna 
once happening to see it told him, “-What is this ? 
Why will you sleep in the evening? Then when 
will you meditate and think on God?” Since then 
he gave up sleep at night and kept the habit to the 
last day of his life. Whether in the company of 
Si i Ramakrishna or after his passing away, all 
through his life he used to keep up die whole 
night and spend it in meditation and sleep only 
a little in the day lime. The wonderful manifesta- 
tion of spiritual power in him in later life was the 
result of this life-long Sadhana. 

He served Sri Ramakrishna during the period 
of his illness and at Cossipore garden and re- 
ceived with others the Sannyasa and the genua 
cloth from him, He with Sj. Tarak and senior 
Gopal formed the nucleus .of the Brotherhood at 
Baranagore, and there joined later bySj. Narendra 
and other Sannyasin devotees, plunged in the 



ocean of Sadhana. animated by a burning longing 
and quest of God. 

He had no pretensions to learning or literacy, 
but would listen attentively to the Vedas, Vedanta 

► m 

and Puranas and could easily catch their sense and 
import. The reason of this easy grasp was that 
he realised in inner spirit what the scriptures indi- 
cate in words. Once a Sadhn was reading from 
the Katha Upanishad to him : 

“ The Purnsha, the Spirit within, who is no 
longer than the finger of a man is sealed for ever 
in the heart of creatures; one should separate him 
with patience from one's own body as one sepa- 
rates a blade of grass from its outer covering ” 
As soon as he heard the last words he exclaimed 
with joy. “That is well and truly said.” Ashe 
had realised the stale he could so easily under- 
stand the import of the sentence. 

Hearing from others on all subjects he came to 

such conclusions about them that later when anv 

* 

English-educated Indian put him any question 
on a subject, he would give such a beautiful 
answer and solution of the question as would 
astonish the interlocutor. Even if tins conclusion 
might not argee with oilier.*’ there was no ques- 
tion of the high intelligence and thought behind 
his answers. The revered Swami Yivekananda 
once said about him, “ Comparing the humble 
circumstances from which he has cpme and the 
progress he has made in the spiritual realm in a short 
time, with our circumstances in life and spiritual 
advancement, Sj. Latu is high above us. We are 
all born of cultured families and came with an 

intellect cultured bv education to Sri Ramakrishna. 

■/ 

Sj, Latu is thoroughly illiterate. We could fill up the 
time between our meditation and spiritual practices 
with study, hut he hail no such help. Only one 
thing was the stay and the main support of his life. 
That with meditation as his only help in spiritual life, 
he has been able without upsetting his mind to 
raise himself from humble state to high level of 
spirituality is evidence of his innate power and the 
wonderful grace of Sri Ramakrishna on him.” 

He had one special trait in his character — he 
would mix freely and whole-heartedly with all, 
without any sense of superiority. Boys, youths or 
old men, he received all and talked freely and 
joyously with all. He was very simple, spirited, 
and plain-spoken. 
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His 1 vsi \v W'»\ ■•' *ifo he spef^ in Henares at the 
f(*‘t '>i Sn Visv. mi . ■!> I von in obi age, lie would 
rK-iiu.ti.; itio Mi-, hi and paid little ;»iicmir»n l«> 

l.'.-.t hi j u i ,- m iii.il ixintort-i -ami live us always m 
the u m -Nj'ltoio mi ti.nl. Nought but talk of God 
would bo he i ill hiu i him, ami iu speaking on the 
lit.- ol Si i ivuM.ikn hiM and Slvami Vivekanamla he 
wi.uhl l.\-.v liiuiM.lt in ad mi ration :utd the devotees 
wuiilJ he. ii ins talk with rapt wonder men l . 

— From the UttbcJha.i 



REPORTS 

Th< XinetccTiik Annual Report of the Ramkrnhno 

Musltut Hrvit vf Service > Benares Oil) , 1919. 

The annual report of the Raniktishna Mission 
Home of Service fur the year 1919 under review, 
test Hies io the invaluable services it lias been 
rendering since its first establishment in the year 
j ijco with a very humble beginning, and also to 
the widespread sympathies it has enlisted of the 
generous public by its untiring devoted ness to the 
humanitarian work of mitigating the distress of 
the suffering humanity. The message of Swaird 
Yivekananda that the indigent, the diseased and the 
destitute, irrespective of caste, creed or sex, arc 
veritable manifestations of God, has stirred the 
heai is of the selfless workers of the Home, who 
have devoted their lives to the service of humanity 
and to carry out in true spirit the noble words 
embodying thei ideal of re-awakened Hinduism — 

“ otto ; *fnsrr$ ^ i ” it E needless to 

emphasise the usefulness and the service of this 
institution and the great possibilities of the 
future towards the service of India's suffering 
millions, for such Homes are an invaluable asset 
to the society and as such to the body-politic of 
India, owing to its many-sided activities. 

In the yeai under review, 16790 persons 
obtained relief, there being 6719 men, 4337 women 
and 5734 children. This relief work was carried 
on in a spirit of catholicity without any distinction 
of caste, colour or creed or any interference with 
religious scruples and feelings. 

In connection with the Indoor relief (i ) medical 
and surgical aid was administered to m 1 3 patients. 



*.l whom 4<;t .vcie women ( masify oiihmlox 
f 1 j »» iti» widows ) tor whom three ward-; i.-pt 

i vi-d. w!i«“i <; 1 u no Sweepers :tl P »wrd <_ii- 

ti ime. I he woikei:; themselves puloriiiing all ihe 
works instead. Allopathic, 1 lunmopathic and 
Aval vctlic hcatuienlS \veie pressed into service to 
suit the v.uie-l n.itnt'c of the disease.:. The average 
daily number of such patients undei going 



treatment was 



7 2 . 
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surgical cases, and the- operation.-: v.ete mostly 

dune uii del c!i!- 1 • doi m. Besides these 132 help- 
less person*; ^ u' :iu than patients) were supplied 
with luo.l and temporary shelter in the Home. 

(11) Muieu.et, 47 homeless poor women, aged 
invalids and widows received continuous help 
during tilt year. Of them, 25 widows and help- 
less women were housed and maintained at the 
Pasaswainedh Branch and 4 invalids it) the Home 
of Service. The remaining 18 widows and helpless 
women of respectable families were maintained in 
another Branch at Luxa under the charge ol a 
Lady Superintendent who has been paying due 
attention to training them in the art of reading, 
writing and sewing so as to enable them to earn 
their livelihood. 



(iii) For the relief of the helpless and orphan 
boys, a Boys' Home was started two years back 
in which were admitted eleven such boys, tor 
receiving education and for the formation of 
character under the able guidance of a vvholetune 
graduate woiker. Some of these boys are icceiv- 
ing free education iu different schools of the 
locality ihiough the generosity uf the Headmasters. 

(tv) The Home admitted 7 patalytic patients, 
during the year, 

(i) As regards the Outdoor ielicf it will be 
needless to expatiate on the fact that it comprises 
all the complex and the different natures of 
diseases. The total number of recipients of such 
medical help at the outdoor dispensary during the 
year amounted to 14530, the average daily atten- 
dance of patients being 94. 

(ii) Besides these, :uoulhly allowances and 
weekly doles of rice yyere given to the infirm, lame, 
blind, dumb and to the poor respectable ladies. 

(iii) Reliefs of a miscellaneous character in the 
shape of money, food and clothing were given to 
726 helpless persons. 

Thus the above details of the nature ;uid scope 
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of the humanitarian work which the Home has 
been carrying on since its inception, will bring 
home to everyone whose heart feels for the suffering 
millions, the indispensability and serviceableness of 
the institution. The remarks of the distinguished 
visitors such ns the Dist. Judge, the Commissioner 
and the Collector and others appended in tire Report, 
bear eloquent testimony to the heavy responsibi- 
lities the Home has undertaken and the success with 
which it has discharged them. The Ramkrishna 
Home of Service, situated as iris in the heart of 
one of the most sacred places of India, holds up 
before the country a noble ideal of self-sacrifice 
and a spirit of religion which stands for nothing 
less than the service of humanity. With tire passing 
of time, new responsibilities and a fresh volume 
of complex duties have developed for the Home 
which necessitates the immediate erection of 
two segregation wards, the quarters for the lady 
workers, and also the quarters for the resident 
medical officer, which are still under construction. 
It will easily be understood how the woik will 
suffer if proper accommodation is not made for 
those on whom mainly depends the success of the 
work. The financial position of the Home of 
Service has not been in proportion to its manifold 
developments. The general expenses of the Home 
during the year amounted to Rs. 24.000, whereas 
the income amounted to about Rs. 9,000 only, 
leaving a heavy deficit which, as the matter now - 
stands, would necessitate a curtailment of the 
works unless timely and ungrudging help comes in 
from the generous public. It will be a matter 
of profound regret if financial help be not forth- 
coming to further the growth of such a useful 
Institution and thereby ctimre its stead)' progress 
in these days of construction and regeneration, 
We hope that this fervent appeal of the Ram- 
krishna Home of Service will not fail to strike a 
chord of sympathy in lhe hearts of our country- 
men, and will meet with a ready response so that 
their immediate needs might be fulfilled as soon 
as possible and a permanent fund established as a 
provision for future contingencies. 

Any contribution, however small, will be thank- 
fully received and acknowledged by the Hon). 
Asst. Secretary, Ramkrishna Mission Home of 
Service, Luxa, Benares City 



We have deceived the following ^th annual le 
port, from January to December 1918, oi the 
Ravikrishna Hevasht avia, Tamluk , Midnapore. 

Indoor paiietils — There were 9 cases, all of 
these except one were cured ^bd duly discharged. 
Outdoor patients : — Altogether 1500 cases of whom 
200 were new patients and 1300 Were their repeated 
numbers. 



Besides these, there were 56 cases of the sick 
people who received house to house relief from 
the workers of the Sevashrama. 



Balance of the previous year : — 


- Rs. 


69 


4 


10 


Total receipts 

if 


>> 


1006 


10 


9 


Total 




1075 


15 


7 


Total expences 




0 

0 


17 


7 


Balance in hand ... 


Rs. 


5 ^ 


0 


0 



This Sevaslirama, started in the year 1914. with 
the avowed objects of imparting the Knowledge of 
Hinduism on the lines adopted by Sri Sri Rama- 
krishna Deva and of looking upon and worship- 
ping all irrespective of caste or creed, as Narayanas 
by removing their needs and sufferings, has been 
doing inestimable service in tills direction. Their 
indefatigable industry for the amelioration of the 
of the condition of the distressed has been uni- 
versally acknowledged and applauded. But with 
the widening of the scope of its work the question 
of finance has become so pressing that the 
members of the Sevashrama ^»re now fervently 

i 

appealing for sufficient funds to the generous 
public for the successful working out of its 
humanitarian mission We hope that all liberal- 
minded men should unstring their purses to contri- 
bute their quota of help to the Sevashrama and 
thereby encourage its noble undertakings. 

The following is the third annual report of the 
JRamakrishua St.-i Saw ft, SyWiet, 1919-20. 

It is gratifying to note that tltis Seva Samiti has 
made a startling progress in such a short peiiod 
of lime and has been rendering invaluable help to 
the distressed in times of famines and violent 
outbreaks of epidemic since ,its foundation. N'ght 
Schools have also been startod undei the auspices 
of this Samiti for the educations of the depussed 
classes The Minjn.hcric letters from i;h;h Govt. 
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ollicials show i ho keen inlerMfl it has created in 
minds of ihe public by us indefatigable and un- 
selfish u.'iK m in. >inonis of dire »ce«.l ( l suffer- 
ing humanity. \\ r heartily wish its success and 
hope that this S< \a Sumiti should get greater 
encourage in cut Irom the pubJi£. iV 

The abstract accounts of lire Sam id for the year 
iotu-2o are as fol loves : — 

Balance of the previous year — Rs. 155 15 c> 
IXm.uiolis and contributions — ,, 2635 13 1 1 \ 

Total .... 2791 J2 ni 

Total expenses ... ... 2744 11 i-:’ 

Balance in hand ... Rs. 50 1 1 



MAVAVAT 1 CHARITABLE DISPENSARY. 

% 

We beg to acknowledge with thanks the follow- 



ing contributions and donations in 


aid 


of 


the 


Mavavati Charitable dispensary from 


January 


to 


May, 1920: — 


Rs. 


As. 


P. 


Mr. K. Bhaskaram, F. M. S'. 


2 


0 


0 


From Vedanta Study Class, Redcliffs 


29 


*3 


0 


Mr. A. Shuma Rao, Deoiali.., 


2 


0 


0 


„ A. R. Kumaraguru, Bangalore ... 


3 


0 


0 


„ D. J. Kapadia 


s 


0 


0 


,, D. K. Natu (Baroda) 

• 


s 


.0 


0 


,, K. Krishna Rao, Bezwada 


3 


0 


0 


,, Mathura Dutt Josi, Almora 


5 


0 


0 


Subedarni Alai, Pithoragarh , ... 


20 


0 


0 


A Sympathiser 


-5 


0 


0 


In memory of Swami Adbhuiananda ... 


5 


0 


0 


Mr. Jadupati. Cliatterjee, Calcutta 


JO 


0 


0 




120 


>3 


0 



We have already informed on-r readers that Che 
Dispensary building is iu need of repairs, for 
which a pretty large sum is needed. We appeal to the 
generous public to come forward with their assis- 
tance. Any contribution will be thankfully re- 
ceived and acknowledged in the P. B. 

Madhayapanda. 

Secretary, M. C D. 

Mayavalt, Dt. Alin ora 




NEWS AND NOTES. 

1 'hk annual report of the Ramkrisl.ua Mission 
1 hi. itable Dispensary, 13 c lur, Howrah shows 
increased record of usefulness and service iri 
the telief ol tlie distressed and diseased people of 

. * the year 1919, the total number 
of patients treated was 5.595, over against 1.000, 
treated in the hr 1 year of the establishment of the 
institution. It !,-ix secured the help of the Bally 
Municipality in the form of a gram of Rs. 120 for 
two years April r 9 s 7 — March iyiy. This philan- 
thropic institution lor the Service of humanity 
seeks (he help <>t the generous public and any 
contribution may be sent to the President, Ram- 
krishna Mission, Belur P. O., Howrah, Bengal. 



We have received a circular from the Edinburgh 
Indian Association which was founded with the 
object ot affording accurate information regarding 
the courses oi instruction given in the University 
of Edinburgh, as well as in other British and 
Continental Universities. The circular goes on 
to say: “ Of Lie it has become a settled practice 
among the Indian students to dock to certain 
Universities for every conceivable subject, and 
though iu doing so they are only prompted by tiie 
well-established practice of the past, yd it is be- 
coming clear every day that the steady and in- 
creasing agg legation of students in these centres is 
leading to the derivation of less benefit and more 
harm than was the case' hitherto. It is therefore 
eminently necessary that the student who desires 
to go 10 these over-crowded Universities should 
obtain fullest information regarding the educational 
facilities there, and in view of the great conges- 
tion therein consider the advisability of going to 
other centres, should these be in no way inferior 
to them; and the Edinburgh Indian Association is 
willing to afford all this advice. And it is hardly 
necessary to mehtion . that the Indians resident 

here ate best suited for this task, as thev alone can 

7 * 

well estimate the requirements of the Indian 
students and their expectations.” All coinmuniea- 
tions should be addressed to the Hon. Secretary, 
Edinburgh Indian Association, 1 1 George Square, 
Edinburgh. 



